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For the New-Jerusalem Missionary. 


Mr. Woopwortn, 


There is a circumstance which has yet been but slightly investi- 
gated: I mean the singularity exhibited in the names of the prophets 
and others mentioned in scripture. ‘They are almost all compounded 
words, and generally have in them some part of the name of Elohim 
or Jehovah. This cannot be accounted for by supposing that the 
Jews were actuated by the same fanatical principles which induced 
the Puritans, in the reign of Oliver Cromwell, to assume such prepos- 
terous nomenclatures as is exhibited in the list of what is called 
“ Praise-God-Barebone’s Parliament.” Neither can we imagine that 
it was from their true devotion to the object of their worship, whom 
they desired thus to keep in continual remembrance. Their moral 
history shows that they were not prone to be so piously disposed. 

If we consider the names of the persons recorded in the Word to have 
been merely accidental, we can gather no instruction from them ; and 
thus a part (and that not a small one) of the bible would be useless, 
and destroy the saying, that “ all scripture was given for instruction.” 
With such a view of the Word, what, preacher of the gospel would take 
part of a genealogical table for his text, or found a discourse upon the 
name of any of the prophets ? 

In the New Church it is known that all names of persons and of 
places have a spiritual signification, relating to principles and states. 
Hence that the name of every patriarch, prophet, or evangelist, con- 
tains an arcanum of divine love and wisdom, applying to the Lord, 
the church, the word, and the regeneration of man. ‘That those who 
have not examined this subject may be induced to investigate it, I 
have drawn up the two following tables, by which will be seen, from 
the meaning of the names of Isaiah, &c. the peculiar principle which 
each represents, and thereby make even names instructive to the pious 
and sincere christian. At the top of each table is given the names, 
and their translation into English, after which follows their fourfold 
reference, together with illustrations. 
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TABLE I. 

1. Isaiah, The salvation of the Lord. 

2. Jeremiah, Exaltation of the Lord. 

8. Ezekiel, The strength of God. 

4. Daniel, The judgment of God. 

ist. OF THE LORD. 

& ( Isaiah shows us his incarnation. 
e |,Jeremiah, the temptations he underwent for the exalting of his 
e< ; humanity. 
5) Ezekiel, that he glorified the human by his almighty power. 
= | Daniel, that he thereby became possessed of all power in heaven 
g (and in earth. 


ILLUSTRATIONS. 


1. [Isaiah.] “ The salvation of the Lord” was his coming in the 
flesh: for thereby he brought himself nigh unto his lost and guilty 
creatures. 

2. [Jeremiah.] The “ exaltation of the Lord” was efiected by his 
very humiliation, whereby he suffered temptations from the infernal 
powers; and, in resisting them, elevated the human principle: as it 
is written, “ He that humbleth himself shall be exalted.” 

8. [Ezekiel.] “ The strength of God” was made manifest by his 
uniting the essential divinity with the humanity, and thus being enabled 
to approach to and subdue unto himself the very ultimates of creation, 
which had before been beyond the peculiar and immediate influence of 
his love and wisdom. 

4. [Daniel.] “ The judgment of God” (or, as more properly ren- 
dered, the righteousness of God) is his capacity as a regenerator, by 
the glorification of the humanity, whereby he has become “ the stone 
cut out without hands,” to “ smite,” and disperse all the images of the 
evil and the false from our hearts, and rule in power and glory over the 


children of men. 
2d. OF THE CHURCH. 


Tsaiah shows that it was instituted. 

Jeremiah, that it became acquainted with the Lord. 
Ezekiel, that it was aided by divine power. 

Daniel, that it came to its end. 


As applicable 
to the Church 
under the for- 
mer dispensa- 


tion. 


ILLUSTRATIONS. 


1. [Isaiah.] “ The salvation of the Lord” was made known both 
to Jews and Christians ; but, 

2. [Jeremiah.] The “ exaltation of the Lord” was of short dura- 
tion; for, instead of beholding the true reason of his humiliation, they 
both have denied his deity ; and 

3. [Ezekiel.] Although “The strength of God” was strikingly dis- 
played for their conviction and conversion, the true temple was defiled, 
the walls digged down, and desolation covered her beauty; and 
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4. [Daniel.] Thus in “ The judgment (righteousness) of God,” the 
kingdom has been given to other people. 

But, not only do these four prophets represent the state of the for- 
mer church, but also that of the New-Jerusalem; and hence we find 
that they not only mourn over desolations, but also rejoice in the visions 
of the future glory of Israel. 


£2 (Isaiah shows that it should exist. 

$* _) Jeremiah, that it should become spiritual. 

aq . . . * ° ° e 
&5 ) Ezekiel, that it should arise even to interior celestial perception. 
£¢2 (Daniel, that it should be the peculiar residence of God’s throne. 


ILLUSTRATIONS, 


1. [Isaiah.] “ The salvation of the Lord” is displayed by the in- 
stitution of his New Church, whereby divine truth is prevented from 
becoming entirely destroyed. 

2. [Jeremiah.] The “exaltation of the Lord” is now effected by 
the knowledge of the spirituality of the Word, whereby the church is 
raised above the letter which killeth. 

3. [Ezekiel.] “ The strength of God” is strikingly displayed in the 
revelation to the church of the celestial sense of the scriptures, wherein 
he has his more immediate residence ; and 

4. [Daniel.] “ The judgment of God” is now manifested in 
her, for her members are enabled to judge righteous judgment con- 
cerning the Word and sacred things, being taught by the unerring law - 
giver of Israel. 


sd. OF THE WORD. 


St (Isaiah signifies, a knowledge of its goods and truths. 

£= Jeremiah, an union of these heavenly principles. 

&2 ) Ezekiel, a life according to good and truth. 

ag (Daniel, an entire new state of perception thence arising. 


ILLUSTRATIONS. ; 


1. [Isaiah.] “ The salvation of the Lord,” which he has prepared 
and manifested for us, undoubtedly is his Holy Word, according to 
his own saying, “ My words are spirit and are life’’—true and good. 

2. {[Jeremiah.] The “ exaltation of the Lord” can certainly never 
be effected in our minds, but as we strive to unite our wills and un- 
derstandings, or charity and our faith ; when this is done, then 

3. [Ezekiel.] “ The strength of God” becomes perfect in our 
weakness, by influencing us with that “love” which is “stronger 
than death;” then, when love becomes the ruling principle of 
obedience, ‘ 

4. [Daniel.] “ The judgment of God” becomes the guide of our 


faith and practice, and we thus lose our low and carnal perceptions 
of the WORD. 
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4th. OF REGENERATION. 


Isaiah signifies a state of instruction in divine truth. 

Jeremiah, a reception or belief of that truth. 

Ezekiel, truth united to its proper good; and 

Daniel, the soul justified in obedience to the laws of heavenly 
charity. 


As applicable to 
regeneration, 


ILLUSTRATIONS. 


1. [Isaiah ] “ The salvation of the Lord” first comes to the soul 
of man in a manifestation of the truth. 

2. [Jeremiah.] The “exaltation of the Lord” is then effected in 
the mind by a belief and cordial reception of those things which are 
revealed. 

3. [Ezekiel.] “ The strength of God” is made manifest in the 
union of faith with charity, for then the precepts and laws of the word 
become powerful in influence; and 

4. [Daniel.; “ The judgment of God” is just and righteous, when 
he sdys to him who is thus affected, “ Well done thou good and faith- 


ful servant.”’ 
TABLE II. 


OF THE FOUR GOSPELS. 


1. Matthew, Gift. 

2. Mark, Repentance. 

3. Luke, Arising to Him. 

4. John, Mercy of the Lord. 


ist. OF THE LORD. 


Matthew shows his incarnation. 

Mark, his temptations. 

Luke, his glorification ; and 

John, his character as now dwelling in divine humanity. 


ILLUSTRATIONS. 


1. [Matthew.] The “ gift” whose value is most highly to be prized, 
is that of God who gave himself for us; and became by incarnation, 
the “ Son born” and the “ child given.” 

2. [Mark.| “ Repentance,” when predicated of man, means a sor- 
row for sin; but when spoken of as relating to the Lord, signifies those 
temptations which he underwent from infernal powers, whereby his 
soul was “ exceeding sorrowful, even unto death.” 

8. [Luke.] “ Arising to Him,” as reterring to Jesus, means the 
glorification. of the humanity, whereby it arose to and was united with 
the essential divinity ; and 

4, [John.] “ The mercy of the Lord’’ was conspicuously displayed 
in this divine work of glorification, for he thereby ‘in his Love and in 
his pity’ redeemed us, and was found “the fulness of the Godhead 
bodily.” 

Note. Consistently with these explanations is the commencement of 
each of the four gospels. Matthew says, “ The book of the genera- 


As applicable 
to the Lord 
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tions of Jesus ( hrist, the son of David, referring to the incarnation, 
&c. Mark says, “ the beginning of the gospel of Jesus Christ, the Son 
of God,” referring to the commencement of the good work of re- 
demption in the temptations which he encountered for the glorification 
of the humanity. Luke says, that the reason why he wrote his gospel 
was because he had “ more perfect knowledge of these things from the 
very first,” whereby he evidently intends to draw the mind to a state 
of elevation : and this is done in the internal sense by a more particu- 
lar dwelling upon the process of the Lord’s glorification. John com- 
mences his gospel by saying, “ In the beginning was the WORD, and 
the WORD was with GOD, and GOD was the WORD,” thereby 
leading us from Jesus, as a human being, or a suffering man, or an ex- 


alted prince, to point him out to us in all the fulness of his character 
as that God who is Love. 


2d. OF THE CHURCH. 


£4 ( Matthew, signifies its institution. 

$2 ) Mark, its reception of the knowledge of the Lord. 
Ez ) luke, its becoming truly spiritual; and 

22 (John, its elevation to a celestial state. 


ILLUSTRATIONS. 


1. [Matthew.] The “ gift’’ of divine revelation is the foundation of 
the church ; for, without the written word, the church could not exist ; 
nor neither could the church be founded, unless in the Word was 
given a full declaration of the nature of 4s0d; hence, Matthew begins 
“ The book of the generations of Jesus Christ.” 

2- [Mark.] “ Repentance” in the minds of men is the forerunner 
of the true knowledge of the Lord, and thus the actual reception of 
an instituted church. So Mark commences, “ The beginning of the 
gospel of Jesus Christ.” 

3. [Luke.] “ Arising to Him,” who is the head of Zion, is at once 
an introduction into the influence of true spirituality; and thereby, 
notwithstanding many things have been written and said of the Lord, 
and his kingdom, the church shall have “ perfect knowledge of all 
things,” by an elevated and spiritual perception.” And then 

4. [John.] “ The mercy of God,’ or the celestial principle of 
charity, is beheld by the church, as the all of faith and practice, for 
“ the WORD was God.” Divine truth is seen united to its good; the 
church from spiritual becomes celestial. 


3d. OF THE WORD. 


== ( Matthew, signifies the word given. 

3  } Mark, the word enlightening. 

= ) Luke, the word quickening. 

4¢ (John, the word in all its power of life. 


ILLUSTRATIONS. 


1. [Matthew.] The “ gift” of the book of the generations of Jesus 
Christ is the most precious legacy of heaven: for, 
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2. [Mark.] “ Repentance” must be produced in the minds of all 
who become truly acquainted with the “ beginning of the gospel 
of Jesus Christ :*’ but not only so, 

3. [Luke.] “ Arising to Him,” who is the way and the truth, they 
will be stirred up to lay hold on truth. 

4. [John.] “ Mercy of the Lord,” which is the life of all truth, by 
bringing the mind in subjection to divine love, leaning on the bosom of 
the Lord. 

4th. OF REGENERATION. 


= . ( Matthew, represents divine truth manifested to the soul. 

23 | Mark, reformation effected thereby. 

= 5 Luke, conjunction established between the Lord and man. 

=% | John, a possession of the peace of God, which passeth under- 
a= standing. 


ILLUSTRATIONS. 


1. [Matthew.] The “ gift,” which is offered to all, is the good seed 
of divine truth, which is aflorded to every man, that he may be in the 
book of the generations of the Sons of David ; when this is received, then 

2. [Mark.] “ Repentance,’ which truly consists in’ reforming the 
evils of life, commences, and the gospel of Jesus Christ begins; and 
when this is effected, 

3. [Luke.] “ Arising to Him,” he becomes conjoined to him as his 
Saviour and his God, having “ more perfect knowledge” of Him, and 
of his ways; until at last, 

4. [John.] “ / he mercy of the Lord” gilds every avenue of the 
soul, the Worp becomes flesh, and dwells with him, and he leans with 
joy and peace upon the love of his glorified Lord and Saviour. 

M. B. ROCHE. 

Philadelphia, Sept. 27, 1823-67. 


INTERESTING LETTER. 


We have obtained permission to publish the following interesting 
letter from William Grant, Esq. of Steubenville, (O.) to Robert Camp- 
bell, Esq. of Abingdon, (Va.) containing a brief sketch of the writer’s 
life and religious experience, and also his views and opinions of the 
writings of Swedenborg. When it is recollected that the writer has 
been blind from infancy, the reader will readily pardon any little defect 
in literary correctness. It is dated 


* Steubenville, (O.) Dec. 25, 1819. 


“ Dear Sir, i 
“ In compliance with your request to the Rev. T. N., communi- 


cated to me by the Rev. D. P., though amply convinced of the delicacy 
in, and the difficulties attendant upon, writing the memoirs of one’s self, 
and also my incapacity of doing justice to the sublime works of the 
highly illuminated Swedenborg ; yet, I shall, with pleasure, according 


_ to my utmost ability, endeavour to gratify you with respect to my 


views and sentiments thereon; firmly relying upon you, sir, to judge 
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charitably, and also to make what use you may deem meet of the fol- 
lowing imperfect sketch. 

The county of Donnegal, in the Province of Ulster, (Ireland,) is the 
place of my nativity. As soon as the faculties of the mind were capa- 
ble of giving action to those of the body, a deficiency in my optics was 
discoverable; in so much, that though I can perceive the sun, moon, 
and stars, distinguish colours, beaten roads, streets and houses, man 
from beast, the black lines on white paper, &c. yet I cannot discrimi- 
nate one letter from another. Though my person is not dispropor- 
tioned, I have discovered that I am somewhat rickety ; by which a con- 
traction of one side of my back has taken place, and a progressive 
dislocation of one ancle. By this you will perceive that I am incapa- 
ble of any useful employment; walking with crutches, and riding, be- 
‘ing the only exercise I can take. Though thus rendered incapable of 
bodily action, my mind, from my earliest years, has been rather vivid 
than grave; insomuch, that without motive, except mere gratification, 
at five years of age, [ was in search of, and aspired after, every thing 
that might be committed to print, sacred and profane. 

For my instruction and improvement from books, next to Providence, 
{ am indebted to a pious aunt, who was of an inquiring mind, and an in- 
defatigable reader; penetrating within the letter of the Word, for the 
true signification, prior to her knowledge of the doctrines of the New 
Church. But in 1811, I sustained an irreparable loss, in her death, as 
a reader and friend; for, since that time, I have had but little oppor- 
tunity to hear reading ; but I have great reason to thank the Lord for 
a retentive memory. 

Do not suppose, however, that reading was my only amusement ; 
for, netwithstanding my bodily incapacity, to co-operate with my mind, 
I have wasted many precious hours in useless and unprofitable amuse- 
ments; nor had I wse, but mere entertainment in view, in all my feeble 
endeavours after knowledge ; yet, I have since experienced the utility 
of it, not only in conducting me through the vicissitudes of life, but as a 
continent for more substantial matters ; and in‘serving to illustrate and 
modify spiritual things to the different capacities of others. Thus do 
we providentially receive many favours, of which we have no concep- 
tion. 

In comparing ancient and modern history, civil and ecclesiastical, 
with Divine revelation, my conclusions from the whole were as follow: 
That errors of opinion, occasioned by evils of life, had pervaded both 
church and state universally; that-both were conjoined, and would fall 
together; that the evils and falses would increase, so as to produce con- 
vulsions, and explosions, of wars, famine, and distress indescribable; 
that anarchy and infidelity would take place of bigotry and superstition, 
until prejudice for preconceived opinions should be eradicated; and 
men’s minds, thus humbled, would be prepared for a general reforma- 
tion, wherein no one denomination should be discriminated, but a col- 
lection of all that is good and true be united. But what the particulars 
of these goods and truths were to be, I was unacquainted with, except 
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the worship of the Lord, and a life in agreement with his command- 
ments. 

These opinions, sir, I declared to several rulers of both church and 
state. The French Revolution appeared to corroborate my opinion ; 
knowing the cause, I dreaded the effect, and persuaded my parents, 
with the family, to embark for America, in the year 1793, then about 
twenty years of age. 

In 1795 I providentially became acquainted with a Mr. Francis Bai- 
ley, and hearing of the writings of Swedenborg, whose opinions he had 
adopted, I borrowed the Theology from him. Finding the doctrines to 
coincide with my own opinion, I received them with delight. But how 
prone is man to remain in light without the heat from whence it flows, 
thus separating cause from effect. I continued to read, and Mrs. Bai- 
ley, being an intelligent lady, assisted me much in the solution of every 
thing difficult. I received from Mrs. Bailey several of the writings. 

In 1797, I removed to the Western country, where no sooner was 
my opinion known, than I was incessantly attacked by clergy and laity, 
wherein [ experienced the vast advantage that truth had over error, 
however supported by talents or erudition the latter might be. I re- 
moved to the state of Ohio; where, to my inexpressible satisfaction, I 
became acquainted with Mr., now the Rev. David Powell.* We joint- 
ly wielded the sword against opposition, without regard to the temper 
of it. Ten years since we formed ourselves into a society, consisting 
of four only, and commenced lecturing in public. Opposition still in- 
creased, for several years, but is now subsiding. Our number is, at 
present, twenty ; twelve of whom are convenient to meet together We 
are in possession of all the theological writings of our author, and some 
others of the Church: but small increase of members for two years 
past, but some readers progressing. We have now little to apprehend 
from opposition, except from the enemies of our own house.t 

The doctrine of correspondence is admirably calculated to excite a 
new interest in holy writ, to every believer in divine revelation. By 
removing the vei/, whereby we no longer view it merely as the history 
of a barbarous nation, but as relating to the different states of the 
Church with man, both collectively and individually, in all periods of 
time, thus establishing the divinity and sanctity of the Worp, which 
was heretofore mainly received, nominal and traditional. 

The great doctrine of forms, is indispensably necessary in promot- 
ing the love of the creature to the Creator; for supposing the good that 
is in our best beloved friend to be expelled or dissipated, whereby 
could we attach ourselves to it? The truth is that there is neither good 
nor evil in the abstract ; that therefore to approach to, and love an un- 
known God, a volatile vapour, or nonentity, is impossible. But in the 
person of our Lord and Saviour, we can approach “ the Godhead 
bodily,” whereby reciprocity may be acquired. ‘Thus through and by 





* The death of this truly excellent man was recorded in the Missionary for 
July. 

t ‘The author means the evils of the heart, or witt; the same house alluded te 
by our Lord, where he says, “ A man’s foes shali be they of his own household.’ 
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medium are all things, conducive to our happiness, obtained ; for if we 
love not our neighbour, whom we have seen, how shall we love God, 
whom we have not seen ? 

The “ Angelic wisdom concerning Divine Eove, and the Divine 
Providence,” gives us a knowledge of God, and ourselves, heretofore 
unknown ; searching the heart and trying the reins. 

The treatise on “ Heaven and Hell,” is a luminous blaze from the 
spiritual world, rescuing us from many fatal delusions concerning the 
future state of man. 

But, the “ Conjugial Love,” I consider the essence of religion, un- 
folding to us the true constitution of male and female, whereby they 
become one, in uniting the heavenly principles of love and wisdom, 
through regeneration. 

The vast display of the divine love and wisdom in the “ True Na- 
ture of Redemption,” when compared to the received opinion, must 
excite humble gratitude in the heart of every recipient. The law of the 
Decalogue made honourable, by restoring to us the capacity of fulfill- 
ing its Faith, (the acknowledgment of our Lord’s divinity, and our re- 
liance upon him,) flowing from charity, as its ground, as desire must 
produce acquirements. ‘The will is, therefore, the leading faculty of 
the soul; faith is the lesser light, and charity the greater; and the life 
of faith must be prior to that which it gives life to, and which is/ess ; 
otherwise the effect would be greater than the cause. 

That a knowledge of “ free will in spiritual things,” is necessary 
to our co-operation, as it is evident we shall not use a power which we 
believe we are not in possession of. That genuine repentance must 
discover to us what we are to repent of; for however we may regret 
the mortgage of the estate, by our ancestors, we cannot repent of it, as 
we did not commit it. ‘That truths in the understanding are necessa- 
ry to distinguish good from evil, in order to the renovation of the will; 
immediate mercy, and instantaneous conversion, being incompatible 
with the co-operation of the creature, so indispensably necessary to 
the regeneration of man. ; 

The doctrine of imputation, properly understood, would induce man 
to examine and regulate his life accordingly ; whereas, the skill of the 
physician might as well be imputed to the patient he cures, as the di- 
vine merit to the soul that is saved ; as in the one case the patient 
thereby would become a physician ; so, in the other, the soul that is 
saved would become a God. 

As to Baptism, the Lord’s Supper, the consummation of the age, the 
Resurrection, with many other of the doctrines contained in our Au- 
thor’s writings, which would exceed the limits of a letter to notice, suf- 
lice it to say, the bread and wine, as corresponding with the good and 
truth of the will and understanding, whereby we have conjunction with 
the Lord, when compared with the mere “ commemoration of a vica- 
vious sacrifice to an avenging God,”’ affords indescribable consolation. 

I will here note an odjection to the doctrines, by the old church, 
upon a sacramental occasion, to wit: “ As oft as you receive this, 
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you show forth the Lord’s death till he come ;” “ that as we believe He 
is come, the ordinance ought to cease with us.” 

To this, I answer, that we receive it, not to “ show forth his death,” 
as they do, but his resurrection and life ; thus “ drinking it new with 
him in his Father’s kingdom; as “the kingdoms of this world are 
become; the kingdoms of our Lord and of his Christ. 

And 1 now, as written communications between the recipients of the 
new dispensation, is a co-operation and digestion, tending to strength- 
en and expand the spiritual appetite, for the reception of the divine in- 
flux; and also to consolidate friendship, I trust, therefore, it will not be 
omitted on your part. I must now conclude, with requesting the fa-- 
vour of a letter from you. 

With due respect and christian affection, 
WILLIAM GRANT. 


P.S. Sir, agreeable to your request, I have indicted verbatim. 
W. G.” 


CONDY’S LETTER. 
IN REPLY TO AN ATTACK ON THE NEW CHURCH DOCTRINES. 


ts [Continued from page 151.] 


We may now resume the course of our former inquiries, without 
endangering the faith of the most simple christian. One obstacle, 
however, is in our way. The passages in scripture, similar to those 
already quoted, are so numerous, that the selection is a matter of ex- 
treme difficulty. This would hardly be believed by the formal chris- 
tian, by whom the word of the Old Testament is little recurred to for 
information. Indeed, so seldom is it attempted to explain any portion 
of it in the pulpits at the present day, that it has become quite an un- 
fashionable book, and is considered as rather suited to the antiquarian 
and the curious, than to the religious of any sect. Paul’s Epistles to 
the Romans and the Hebrews, appear to have so completely super- 
seded the other scriptures, that for one sermon on any part of the Old 
Testament, or even the evangelists, you will, go where you please, 
have fifty from the writings of Paul. I recollect hearing a celebrated 
itinerant preacher, who had drawn together an immense audience in 
this city, solemnly declare, in the course of his address, that a person 
who should study, in a true spirit, the epistle to the Hebrews, would 
know the whole law, (meaning, no doubt, all that was worth knowing 
in the Qld Testament,) and he who should, under the same guidance, 
investigate, the epistle to the Romans, would be fully acquainted with 
the whole gospel; thus, very conveniently, shortening the labours of 
the Bible Societies, and of the devout christian. This may seem 
strange, when it is repeated and exhibited in writing, but it was nothing 
more than an open declaration of the principle upon which the whole 
church is uniformly acting. Mankind, in our day, are fond of labour- 
saving inventions, and, no doubt, receive with the greatest complacency 
whatever promises the easiest mode for the attainment of heaven. ‘To 
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be told nothing more is to be learned from the Old Testament, than 
ihat the law condems all men, without exception, to hell, and the sum 
of the entire gospel is justification by faith alone, so exactly suits the 
disposition of the generality of men, that we need not wonder when 
the temples in which these opinions are taught and repeated, times 
without number, are filled to overflowing. Yet it is thus “ mg ta is 
joined to his idols,” the intelligence of the christian church is made 
daily to fade away, and the wisdom of the Word of God, and divine 
things, becomes as strange and unknown as the ancient hieroglyphics. 
In the New-Jerusalem Church all this is reversed, and we may find 
there many girls in their teens who will give a better explanation of the 
scriptures than the whole bench of bishops. 

But to proceed. Few portions of our bibles present more difficul- 
ties to the unenlightened, and more instruction to the enlightened mind, 
than the story of Isaac and his two sons. “ Every scribe,” says our 
Lord, after suggesting to his disciples several matters of deep con- 
sideration, “ instructed unto the kingdom of heaven, is like a man, 
a householder, who bringeth forth out of his treasure things new and 
old.” As such a scribe, you will, no doubt, be competent to give us 
information in these things; among others, how it happened that this 
patriarch, so great and so good, should love his son Esau only, be- 
cause he ate of his venison; and why, in the course of divine provi- 
dence, he should be permitted in his old age, through the force of this 
sensual appetite, to become the dupe of a fraudulent son, who should 
thus be enabled to supplant of his blessing his more honest brother. 
You will also be able to state what was the real difference between the 
respective blessings of Jacob and Esau, for the latter also was ulti- 
mately blessed ; and how Esau is said to serve Jacob, and when the 
elder to obtain the dominion, and break from off his neck the heavy 
yoke of the younger. How is it that a life like that of Jacob, fraudu- 
lent throughout a great portion of it, should obtain the divine blessing ? 
and why are the brown among the sheep, and the speckled and spotted 
among the goats the hire of Jacob? In the course of your explana- 
tions you will, perhaps, be good enough to say, whether the process 
which he pursued to procure a hire so abundant, would, in our day, be 
attended with the same result.. I fear, however, you will hardly be- 
lieve with us, that this work of Jacob’s is ever going on with the man 
of the church, and is always attended with similar consequences.* 

The story of the children of Israel in Egypt and the wilderness, and 
the laws given them by God are replete with matters of deep investi- 
gation. Why do the magicians all the wonders which are performed 
by Moses, except one ?—“ And the magicians did so with their en- 
chantments to bring forth Lice, but they could not. Then the magi- 
cians said unto Pharaoh, Tuis 1s ‘Tue FINGER OF Gop.” And Pha- 
raoh’s heart was hardened, and he hearkened not unto them. Yet 
you are bold enough to ask for miracles. Why are the children of Is- 
rael forbidden to: plough with an ox and an ass together? Why to 
wear garments made of linen and woollen—W hy did net their clothing 
and shoes wear out in their forty years’ journey in the wilderness— 














* See note at the end of this article. 
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Why were all those over twenty refused entrance into the land of 
Canaan ? 

The prophets would furnish myriads of difficulties to your doctors, 
but I forbear this trial. Let me ask you to pass to the New ‘Testa- 
ment. What does our Lord mean by the strange parable of the unjust 
steward, and how could he give advice so revolting to human reason, 
as the following : “Make to yourselves friends of the Mammon of 
unrighteousness ; that when ye fail, they may receive you into ever- 
lasting habitations. Luke, xvi.9. What is this Mammon ? 

But I perceive you are as little pleased with my interrogations as I 
should be with your catechism, and shall now conclude this first part 
of my address. In the next I shall attempt, in a brief manner, to 
show the credibility of the mission of the great herald of the New 
Church, and the nature of his doctrines and disclosures, and their 
conformity with reason and the Word of God. 


NOTE. 


f 

The good sense and charity of the following extract from the Ar- 
cana Ceelestia of E. Swedenborg, will amply compensate for its length. 
It will serve as an explanation for part of the matter in the text. 

“ That in these and the subsequent verses of this chapter are con- 
tained arcana, may be seen from this consideration, that there are 
several circumstances recorded therein, which would not have been 
worthy of being recorded in the Divine Word, unless they had con- 
tained greater arcana than appear in the letter, as that Jacob should 
ask for his hire the speckled and spotted cattle in the she-gouts, and the 
black in the lambs; that afterwards he placed in the gutters rods of 
hazle and planetree, peeled to the white, before the flocks of Laban, 
when they grew warm ; and as to the lambs, that he gave the faces of 
the flock to the variegated and black in the flock of Laban; and that 
thus he became rich not by good but by evil artifice ; in these circum- 
stances there doth not appear to be any thing Divine, when yet the 
Word is Divine in all and singular things, and as to the smallest iota ; 
and moreover to know these circumstances is of no profit, and doth not 
in the least conduce to salvatian, when nevertheless the Word, as be- 
ing Divine, contains in it only such things as conduce to salvation and 
eternal life: from these and from like circumstances which occur else- 
where, every one may conclude, that there is some arcanum contained 
therein, and that they each, notwithstanding their expression in the 
sense of the letter, are inwardly replete with things Divine. The real 
arcanunt, which is contained in these and the following verses of this 
chapter, may indeed in some measure be known from what hath been 
said above concerning Laban and concerning Jacob, viz. that Laban 
denotes sucha good, whereby genuine goods and truths may be intro- 
duced, and that Jacob denotes the good of truth; but inasmuch as few 
know that there is a natural principle corresponding to spiritual good, 

and fewer know what spiritual good is; and that there ought to be a 
correspondence, and still fewer know that a kind of good appeating as 
good is the mean (or medium) of introducing genuine goods and truths, 
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therefore the arcana treating on these subjects cannot easily be explain- 
ed to the apprehension, inasmuch as they fall into the shade of the un- 
derstanding, and it is like a person’s speaking in a foreign language, in 
which case, however clearly he may expound his subject, still the hearer 
‘doth not understand it; nevertheless, since the contents of the internal 
sense of the Word are now laid open, it is expedient to say somewhat 
on the above subject : in a supreme sense the Lord is here treated of, 
hew He made His natural principle Divine; and in a representative 
sense, the natural principle appertaining to man is treated of, how the 
Lord regenerates it, and reduces it to correspondence with the man of 
his interior principle, that is, with that man which is to live after the 
decease of the body, and is then called the spirit of man, which, when 
it is loose from -the body, hath with it all things appertaining to the 
external man, except bones and flesh ; unless correspondence of the 
internal man with the external be effected in time, or in the life of the 
body, it is not effected afterwards ; the subject here treated of in 
the internal sense is concerning the conjunction of each by rege- 
neration from the Lord. ‘The subject treated of heretofore was con- 
cerning the common (or general) truths, which man ought to receive 
before he can be regenerated ; those truths were signified by the ten 
sons of Jacob born of Leah and the handmaids ; ; after that he hath re- 
ceived and acknowledged those truths, the conjunction of the external 
man with the interior was treated of, or of the natural man with the spi- 
ritual, which was signified by Joseph ; the subject now treated of ac- 
cording to order, is concerning the fructification of good and the mul- 
tiplication of truth, which then first hath place when conjunction hath 
been effected, and which hath place in such degree as conjunction is 
effected ; this fructification and multiplication is what is signified by the 
flock which Jacob procured to himself by the flock of Laban; flock 
here signifies good and truth, as in many other parts of the Word, the 
flock of Laban the good which is represented by Laban, the quality 
whereof hath been above described, and the flock of Jacob, genuine 
good and truth which is procured by the former ; but how genuine goods 
and truths are procured, is here described; how ybeit, this can in no wise 
-. be comprehended, unless it be known what is signified i in the internal 
sense by the speckled, what by the spotted, what by the black, and 
what by the white, wherefore it may be expedient first to treat on this 
subject; the speckled and spotted is what is derived from black and 
_ white; black, in general, signifies evil, in particular man’s proprium, 
[selfhood] because this is nothing but evil but darkish signifies in ge- 
neral what is false, and in particular the principles of what is false ; 
white, in the internal sense, signifies truth, properly the Lord’s justice 
and merit, and hence the Lord's justice and merit appertaining to man: 
this white is called bright [candidum] inasmuch as it is resplendent by 
virtue of the light proceeding from the Lord; but white, in an opposite 
sense, signifies 1 man’s own justice or own merit for truth without good 
hath with it such merit, inasmuch as when any one doeth good not from 
the good of truth, in such case he is always desirous to be recompensed, 
for he doeth it for the sake of himself ; but when he doeth truth from 
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a principle of good, in this case the truth is illustrated by light proceed- 
ing from the Lord ; hence it is manifest what is meant by spotted, viz. 
that it means truth with which the false principle is mixed; and what 
is meant by speckled, viz. good with which evil is mixed : In another 
life there actually appear colours, so beautiful and splendid as it is im- 
possible to describe ; they arise from the variegation of light and shade 
in white and black; but light in another life, although it appears as 
light before the eyes, is nevertheless not as light in the world ; light in 
heaven hath in it intelligence and wisdom, for Divine intelligence and 
wisdom from the Lord is there presented as light, and also illuminates 
the universal heaven; shade, also, in another life, although it appears 
as shade, is still not as shade in the world, for shade in another life 
is the absence of light, consequently the want of intelligence and 
wisdom ; hence then come white and black, and inasmuch as they 
exist, the one from light in another life, wherein is intelligence and 
wisdom, and the other from shade, which is the want of intelligence 
and wisdom, it is evident that by them, viz. white and black, are 
signiffed such things as are said above ; hence also come colours, which 
are modifications of light and shade in black and white, as in planes ; 
the variegations thence are what are called colours ; from these con- 
siderations now it may appear what is meant by speckled, or what is 
marked and distinguished with points, viz. black and white, that it de- 

notes good wherewith evil is mixed; also what is meant ‘by spotted, 

that it denotes truth wherewith the false principle is mixed. These 
are the things which are taken from the good of Laban, being to serve 
for the introduction of genuine goods and truths ; but how or in what 
manner these things can so serve, is an arcanum which may indeed be 
exhibited clearly to view with those who are in the light of heaven, be- 
cause in such light, as was said, there is intelligence, but not clearly to 
view with those who are in the light of the world, unless the light of 
the world with them be illustrated by the light of heaven, as is the case 
with those who are regenerated ; for every regenerate person sees goods 
and truths in his natural lumen by virtue of the light of heaven, inas- 
much as the light of heaven constitutes his intellectual sight, and the 

lumen of the world his natural sight. But how the case herein is, it 

may be expedient briefly to explain ; pure good appertaining to man is 
not given, or good wherewith evil is not mixed, neither pure truth, or 
truth wherewith the false principle is not mixed; for the will-principle 
of man is nothing but mere evil, from which there continually flows 
what is false into his intellectual principle ; for it is a known thing, that 
man hereditarily with himself derives evil successively accumulated from 
his parents, and from this evil be actually himself produces evil, and: 
makes it his own, and still superadds evil from himself; but evils with 
man are of various kinds, there are evils wherewith goods cannot be 
mixed, and there are evils. wherewith goods can be mixed: the case is 
the same with false principles ; and unless it was so, it would be impos- 
sible for any man to be regenerated; the evils and falses wherewith 
goods and truths cannot be mixed, are such as are contrary to love to 
God, and to love towards our neighbour, as hatreds, revenges, cruel- 
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ties, and consequent contempt of others in comparison with ourselves, 
also the persuasions of what is false thence derived; but the evils and 
falses wherewith goods and truths can be mixed, are such as are not 
contrary to leve to God and to love towards our neighbour; as for 
example: if any one loves himself in preference to others, and under 
the influence of that love studies to excel others in moral and civil life, 
in scientifics and doctrinals, and to be exalted to dignities and likewise 
to opulence above others, and yet acknowledges and adores God, per- 
forms from his heart duties towards his neighbour, and acts from con- 
science what is just and equitable, the evil of that self-love is such as to 
admit good and truth to be mixed with it; for it is the evil which is 
proper to man, and is hereditarily born with him ; and in case it was 
suddenly taken.away from him, this would be to extinguish the fire of 
his first life; but if any one loves himself in preference to others, and 
under the influence of that love despises others in comparison with him- 
self, hates those who do not honour and as it were adore him, and by 
reason thereof feels the delight of hatred in revenge and cruelty, the 
evil of his love is such as not to admit of good and truth to be mixed 
with it, for they are contrarieties. Let us take another example: if any 
one believes himself to be pure from sins, and cleansed like a person 
cleansed of filth by washing in water, when he hath once done the 
work of repentance, and discharged the duties which he had imposed 
upon himself by repentance, or after confession hath been told by his 
confessor that he is so cleansed, or after that he hath been partaker of 
the Holy Supper, in case such an one lives a new life, in the affection 
of what is good and true, this false principle is such as to admit of good 
being mixed with it; but in case he liveth a worldly and carnal life, as 
heretofore, the false principle is then such as not to admit of good being 
mixed with it. So again, he who believes that man is saved by virtue 
of believing what is good, and not by virtue of willing what is good, 
and nevertheless wills what is good, and in consequence thereof doeth 
what is good, this false principle is such as to admit of good and truth 
being adjoined to it, but not in case he doth not will and thence do 
what is good. Again, if any one be ignorant that man riseth again 
after death, and in consequence thereof doth not believe a resurrection ; 
or supposing him to be acquainted with a resurrection, but still to 
doubt and almost deny it, and yet to live in truth and good, this false 
principle also is such as to be admissive of good and truth to be mixed 
with it; but if such a person lives in what is false and evil, the false 
principle in this case is udmissive of no.such mixture, by reason of con- 
trariety, and the false principle destroys the true, and the evil the good, 
That there are evils and falses, to which goods and truths can be ad- 
joined, may appear from this consideration, that there are so many 
diverse dogmas and doctrinals, several of which are altogether hereti- 
cal, and yet in every one of them salvation is attainable ; and also from 
this consideration, that among the Gentiles who are out of the Church, 
there is likewise a Church of the Lord, and notwithstanding they are 
in false principles, still such as lead a life of charity are saved, which 
could not possibly be the case, unless there were evils with which 
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goods can be mixed, and falses with which truths can be mixed. For 
evils with which goods are mixed, and falses with which truths are won- 
derfully arranged in order by the Lord, for they are not conjoined, still 
less are they united, but they are adjoined and applied ; and this in such 
a sort, that goods with truths are in the midst as in a centre, whilst such 
evils and falses are by gradations as the circuits or circumferences, in 
consequence whereof the latter are illustrated by the former, and are 
variegated like white and black by the light proceeding from the midst 
or centre; this is celestial order.” 


THE GOSPEL HERALD. 


Our Remarks, under this head, in the fourth number of the Mis- 
sionary, were all faithfully copied into the Gospel Herald, Nos. 20, 21, 
and 22, followed by a Rerty, which we commence below. We say 
commence, for were we to copy the whole reply in one number, there 
would be no room for our REJotNDER. It is thought advisable, there- 
fore, to adopt Mr. F’s plan, and canvass a portion of the subject at a 
time. Here follows the first portion of 


MR. FITZ’S REPLY: 


‘¢ Mr. Woodworth has very ingeniously evaded answering our questions, and 
politely mistaken about the whole of our argument. We must, therefore, again 
invite his attention to a few particulars. Preparatory to this, however, as he 
concludes his remarks by saying, “ We ask for information,” we shall take the 
liberty of remarking, that, as the. wisest men have been stigmatized as fools, and 
fools have found their eulogists, if we can obtain information, and exercise can- 
dour in treasuring it in a willing mind, it will be productive of more lasting good 
than any eulogium, however well deserved, for finesse in evasion, or address in 
obstinate contentions about trifles. We declare, that we possess no error whick 
we will not gladly exchange for truth. With as, preconceived opinions, however 
dearly bought, or strenuously supported, shall no longer be our opinions than 
they can be supported by recson, and have the current of revelation in their fa- 
vour. But, we must have reason and revelation; not a something else as a sub- 
stitute. We hope Mr. W. will be found possessing too much candour and honesty 
to deny his own premises and their conclusions ; and will have sufficient love of 
the truth, to prevent him from urging us to embrace shadows in the stead of our 
own substantial sentiments. Atter expressing our regret, that Mr. W. was not as 
punctual in replying to our interrogations, as he was friendly in his observations 
preceding his reply, we proceed to notice his remarks. 

“ Mr. W. in his first paragraph, declares his readiness to be considered igno- 

rant of our doctrines, “ ifthe power of God to make men good and happy, with- 
out any co-operation on their part, be not one of them.” We presume Mr. W. 
means by co-operation, “ the labouring jointly with another to the same end ; the 
concurring in the same effect.” Now the question arises, How will “God make- 
man good and ‘happy ?” It is first proper to inquire, “ In what does goodness 
and happiness consist ?” Mr. W. we think will concur in our reply, that it con- 
sists in being like God, and participating, with him, in his perfections. We prove 
this, by the declaration that “ flesh and blood cannot inherit the kingdom of 
God; neither doth corruption inherit incorruption.” For, says Paul, “ Behold 
I show youa mystery ; [till then a secret,] we shall not all sleep, but we shall all 
be changed, in a moment, in the twinkling of an eye, at the last trump ; for the 
trumpet shall sound, and the dead shall be raised incorruptible, and we shall be 
changed.” (1 Cor, xv. 50—652.) Now, it is impossible for a-man to become 
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good and happy, :mless God makes him good and happy, and by the above pro- 
cess, &c. We, therefore, ask Mr, W. how, and in what manner, does man co- 
operate with God, when man is, in a moment, changed from being corruptible 
and mortal, to incorruplibility and immortality ? Will the joint labour of man with 
God, during the moment, the twinkling of an eye, when this great work shall be 
performed, be indispensable to enable God to accomplish it ? Will not man be 
‘ good,’ when he shail be raised in the ‘ heavenly image ?’ and ‘ happy,’ when 
* this corruptible shall have put on incorruption, and this mortal shall have put 
on immortality ;’ when ‘ Death is swallowed up in victory ” 

“© We think Mr. W. must answer in the affirmative. It remains with him, there- 
fore, to show, how man is to ‘ labour jointly’ with God, in effecting this change. 
To Mr. W. we say, Be careful, lest you make a God of man, and a man of God. 
Now our doctrine teaches (for it is the Scripture itself) that man is not a ‘ joint 
labourer,’ but the humble recipient of God’s goodness! If Mr. W.’s doctrine 
teaches more than this, and contends that man must be a ‘ joint labourer’ with 
God, to enable God to do the work, it is not the Scripture doctrine. Mr. W. can 
now see the propriety of inquiring, why Ged does not make his offspring, man, 
incorruptible, before he is corruptible ? Immortal, before he is mortal? And giv- 
ing him the heavenly image, before he has the earthly image. Or, if you please, 
make man corruptible and incorruptible, mortal and immortal, earthly and hea- 
venly, at the same time! This, we think, to borrow figures from Mr. W., would 
be like ‘ making square circles, and contiguous hills without a valley between 
them.’ 

« Mr. W. commences his second paragraph by saying, ‘ But the Seriptures no 
where attribute such a power to God,” &c. [The power of making men happy 
without their co-operation.} ‘ They promise no salvation without man’s co-ope- 
ration.’ ‘ If thou wilt enter into life, keep the commandments,’ &c, We ask, is 
not the being raised immortal, &c. a salvation? And we again ask, how does man 
co-operate in the raising of himself, in a moment, (thatis, a moment’s co-operation !) 
from mortality to immortality ? 

“ Again: Let reason speak. When was the life to be enjoyed, which was to be 
possessed on keeping the commandments? Ans. When the party kept the com- 
mandments. Has any man, Christ excepted, ever kept the commandments of 
God, in this mode of being? Answer—No! For we read, ‘ He that offendeth in 
one point, -is guilty of all,’ and, ‘in many things, we offend all.’ Now we will 
acknowledge, that if any man really keeps the commandments, he shall ‘ enter 
into life.’ But, alas! man, in this mode of being, never was able to co-operate, 
as Mr. W. would say, with God, aud therefore, the apostle says, ‘Flesh and blood 
cannot inherit the kingdom of God.” 

“ Again: Let us apply Mr. W.’s ‘ co-operation’ to the following—Heb. viii. 
10—12. ‘For this isthe covenant [les/ament, will,} that I will make with the 
house of Israel; After those days, saith the Lord, I will put my laws into their 
mind, and write them in their hearts ; and I will be to them a God, and they shall 
be to me a people. And they shall not teach every man his neighbour, and every 
man his brother, saying know the Lord: for all shall know me, from the least 
to the greatest. For I will be merciful to their unrighteousness, and their sins, 
and their iniquities will I remember no more.’ Are we to understand by the 
above, when God says ‘ ! will, and they shall,’ that man shall assist jointly, &c. ? 
Surely Mr. W. must admit, that all shall know God ; whether by their co-opera- 
tion, or by God’s putting his laws into their minds, and writing them in their 
hearts. 

* Mr. W.’s third to the eighth paragraph, inclusive, is made up of quotations 
relative to the disobedience of the Jews while under the law, previous to the 
Christian era. Now, the covenant we have quoted from Heb. viii. is for the very 
people who violated the law! According to Mr. W.’s quotation from the pro- 
phet, the consequence of disobedience is not punishment in another world, but 
to ‘be devoured by the sword.’ And Mr. W.’s conclusion, that temporal calami- 
ties were not intended, sc. is not supported by any thing but his opinion. Now 
we think, that the work of salvation was intended for a higher end, Even for 
an end as high as heaven, and to bring immortality to man. 
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“ Mr. W. asks, in the case of Jerusalem, ‘Was not the will of the Lord, in 
this instance, defeated, by the perverseness of man?’ Are we te infer that the 
Lord made an attempt to save Jerusalem, and the inhabitants of Jerusalem would 
not co-operate, and therefore beat the Lord? Pray, how many wills do you sup- 
pose the Lord has, relative to the same event? will you admit that it was God’s 
will not to have Jerusalem destroyed, and that God was disappointed in the des- 
truction of that city? Did God know that Jerusalem would be destroyed, and 
will a different event from that which he knew would happen? Or, if, as you 
say, man’s co-operation is necessary, did not God know that He could do nothing 
without man’s assistance? If so, did not God will to preserve Jerusalem, on con- 
dition of man’s co-operation ? If man had co-operated with the Lord’s will, and 
if Jerusalem had been preserved to this day, would not Christ have lived to a 
good old age, the temple now lifted its gilded spires, and sacrifices now smoked 
on its altars? would not the prophecies have proved false, and God’s declara- 
tions to his prophets have turned out to be a mere fable ? In fine, is it not incon- 
gruous to say, that God exercised ‘4/mighly power to make her happy,’ (Jerusa- 
lem) and this 4lmighty power was not sufficient, because man’s more than Al- 
mighty power was not brought into successful ‘ co-operation ?’? You say that ‘ all 
power in heaven and in earth was given to Jesus Christ.’ Surely, if Christ had 
all power, none could have remained for man to ‘ co-operate and successfully re- 
sist’ Christ. Is it not very strange, to talk of poor man, a mere worm of the 
dust, who cannot exist for a moment without the help of God, ¢ successfully re- 
sisting Almighty power 2’ We are astonished at this mode of reasoning! Look 
again at this strange hypothesis. Man ‘lives, and moves, and has his being in 
God ;’ God is Almighty, and God has not might enough to save man, unless man, 
who has no might but that which he receives from God, co-operates with God! Is 
it possible for a worm, a mere nothing of itself, to withstand Almighty power ? 
If it is, we then stand aghast—we gaze with astonishment on all around us, and 
must not wonder if eternal confusion reigns, and God should be dethroned by 
man: what absurdities grow out of error! Admit your doctrine. It is God’s 
will that I shall die. Now, unless I co-operate, God will be ‘ successfully resisted,’ 
and I shall live to the age of Methuselah. It is God’s will that I shall be raised 
at the resurrection of man. I will not do any thing about it, and no resurrec- 
tion happens. 

“ Mr. W., in his ninth paragraph, speaking of the death of the wicked, says, 
*It must mean either the death which Paul speaks of,’ &c. ‘ or the death of the 
body ; or, what is called elernal death, &c. We should like to know who it is 
who calls the death ‘ efernal death ;) we must have some authority for this: we 
deny that there is such a thing as efernal death which man can possibly be sub- 
jectto! Consequently, Mr. W.’s ‘triangle’ is broken! There is no side for us 
to take—we shall remain standing between two parallel lines, at liberty to step 
over and view them as we please. However, to accommodate Mr. W , we will 
consider of that which is left. Mr, W. quotes Gen. ii, 17, saying, ‘ If the sinner, 
in this case, did die, God either could or could not have prevented it. If he could, 
and did not, we cannot reconcile his character with our ideas of justice or mercy.’ 
This is plain. Let us see what we can do. Mr. W. must admit that the sinner, 
man, could or could not have prevented the sinning, and the dying as the conse- 
quence of the sin. Therefore, if the man could not prevent it, he is not culpable 
nor accountable for the happening of an event beyond his control. If man could 
have prevented the sin, it follows, that, according to Mr. W.’s hypothesis, man 
had more power than God! We ask, is it possible for a finite being to have more 
power than an Infinite Being? for the creature to have more power than the 
Creator ? If it is possible, Mr. W. is correct in his opinion, but, if it is impossible, 
then Mr. W.’s sentiments are grosserror. Mr. W. has a dilemma in earnest. He 
must admit that man has more power than God; or he ‘cannot reconcile his 
(God’s) character with his ideas of justice or mercy.’ Mr. W. is, most assuredly, 
in great trouble and difficulty ! 

“Mr. W. also argues, that, because ‘the Lord swears by himself that it is his 
pleasure the wicked should turn and live ;’ and ‘as no one wil! pretend that all 
sinners do turn from their evil ways in this world, the will of the Lord is either 
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defeated, or the death spoken of must be beyond the grave.’ Now we consider 
that insanity itself could not have made a more wild conclusion. Look at the 
two remaining sides of your favorite triangle ; the death of the body, and the 
death Paul died Is it not evident, that unless the man who remains rebellious 
to the last moment of his existence in this mode of being, turns to the Lord in 
another mode of being, that God will be defeated, and his pleasure never be ac- 
complished? Mr. W. must admit that God is unchangeable. If it is now, or at 
any time, his pleasure, that ‘ the sinner should turn and live,’ it will always be his 
pleasure that the sinner should turn and live. If the sinner never turns and never 
lives, an event will be perpetuated in which God has no pleasure. God therefore 
must be endlessly defeated and disappointed. 

“ Now, let us again look at the command and its violation. If man had not 
eaten and died, he could never have received the immortal life and incorrupti- 
bility in Christ. If man had not first been lost, he could not have been saved. 
Unless man became a sinner, he could not experience the pardoning mercy of 
God. In fine, unless man had ‘ surely died,’ strayed in sin and error, and learn- 
ed, by bitter experience, the evil of transgressing the commands of God, igno- 
rance of the consequences of transgression would have endangered his future 
welfare, and stimulated him to wrong-doing. God's character, as the merciful 
Father, Redeemer, and Sanctifier of man, would never have been known to 
man; and man, therefore, could never have worshipped and enjoyed God, nor 
have been grateful for mercies and favours never known nor received. How 
true is the declaration of Christ! ‘To whom little is forgiven, the same loveth 
little” And, ‘as in Adam all die, even so in Christ shall all be made alive.’ 
HatveLusan! 

“ Mr. W. adds,‘ We have said thus much to convince Mr. F. that our doctrines 
do not attribute any more impolence to the Divine Being, than the doctrines of 
every church must, in which the freedom of the human will is admitted.’ So we 
suppose. But you have here a tacit acknowledgment, that you do attribute some 
impotence to what you must call an omntpoTenT Being!!! This may do in your 
church, but it will not agree with our Bible ! 

“ Mr. W.’s ‘ hacknied quotation’ must mean something. Either that ‘thy peo- 
ple’ shall be willing, or shall not be willing ; or that ‘thy people’ can be willing, 
or may be willing, or might be willing ; or, that the speaker did not care whether 
they should be willing or not! Mr. W. can tell which way we shall construe it. 
However, as this passage is a ‘ hacknied’ one, and needs the words ‘ shall be,’ to 
give it an ‘emphatic and indicative character,’ take the followipg—Ps. xxii. 27, 
28. ‘All the ends of the world sHaLy remember and turn unto the Lord: and 
all the kindreds of the nations snati worship before thee. For the kingdom is 
the Lorp’s: and He is the governor among the nations.’ Ps. Ixxxvi. 9, 10. ‘ All 
nations whom thou hast made sHaLt come and worship before thee, O Logp, and 
shall glorify thy name. For thou art [what? Vol able to efiect any thing witli- 
out man’s ‘joint labour!’ Is this the testimony? No! Thou art} great, and 
doest wondrous things; thou Ged alone.’ Triumphant Truth! Gop atone does 
wondrous things! Mancan do nothing! HALLELUJAH!” 

(To be continued.) 


: REMARKS, are res 


In our last number we disposed:of Mr. Fitz’s first paragraph, by 
showing that we did answer each of tlie questions which he proposed, 
notwithstanding his repeated assertions to the contrary. We shall 
now proceed, as was then proposed,.to prove that the instantaneous 
change, alluded to by Mr. F., in his second paragraph, is not a change 
of man’s moral character, but only of his mode of existence. 

In the fifteenth chapter of Paul’s First Epistle to the Corinthians, 
the apostle endeavours to do away the absurd idea which many of 
the early converts to Christianity entertained, that the material body 
would be raised from the grave at some future period, be re-united to 
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the soul, and inherit the kingdom of God. He, therefore, assures 
them, emphatically, that the material body, which is committed to the 
earth, “ is not that body which shall be ;” that “ there is a natural 
body, and there is a spiritual body ;” and that flesh and blood cannot 
inherit the kingdom of Gad.”” He then proceeds to remove from their 
minds that fallacious idea, (which was previously entertained, also, by 
Martha, the sister of Mary,) that we shall “ all sleep” in the grave, 
until “ the resurrection at the last day.” He assures his Corinthian 
brethren that “ we shall not all sleep ; but we shail all be changed in 
a mbment, in the twinkling of an eye, at the last trump, (for the trum- 
pet shall sound,) and the dead shall be raised incorruptible, and we 
shall be changed.” As if he had said, “ As soon as we are separated 
from the corruptible material body, that moment, ‘ in the twinkling of 
an eye,’ we shail find ourselves in the eternal world, clothed in spiritu- 
al bodies, which are immortal and incorruptible. To us, who “ have 
fought the good fight,” and who “ know that we have passed from 
death unto lite, because we love the brethren ; to ws the death of the 
material body gives no terrors—to us the tyrant has no sting, the grave 
no victory—for “ we shall not all sleep” in the dust, “ but we shall all 
be changed in a moment, in the twinkling of an eye —to us the sum- 
mons of death is but the /ast trump of an arch-angel calling us to the 
glorious realities of an eternal life in heaven. We obeyed the call of 
the first trumpet, which awoke us to repentance, and led us on toa 
complete victory over our spiritual enemies ; why, then, should we 
fear the /ast trumpet, which invites us to the sweet reward of all our 
labours? “Flesh and blood cannot inherit the kingdom of God.” 
Let us then part willingly with our corruptible bodies, and put on in- 
corruption ; let us cheerfully relinquish this state of mortality, and 
put on immortality. Thus will death be “ swallowed up in victory.” 
“ O death ! where is thy sting ! O grave! where isjthy victory! The 
sting of death is sin ;” but thanks be to God, we have obtained a com- 
plete victory over sin, through the assistance of redeeming grace. 
“ Therefore, my beloved brethren, be ye steadfast, unmoveable, al- 
ways abounding in the work of the Lord, forasmuch as ye know that 
your labour is not in vain in the Lord” So says the great apostle of 
the Gentiles; but what says our modern apostle of the Universalists 
respecting the efficacy of man’s /abour and works? ‘Take his own 
words: “ Man can do nothing / Hatueiusan!” 

From what has been said above, it will be seen that the immortality 
and the incorruption spoken of by Paul, is “ put on” by every soul, in 
the same moment that it leaves the mortal, material, and corruptible 
body. The righteous and the wicked, in this single instance, are ilike ; 
for an immortal state of existence awaits them both. This seemed like a 
mystery to the young converts of Corinth, who had been educated in 
a very different belief. They looked forward to death as a state of 
indeterminate and inconscious sleep. They knew net that the soul 
was the real man, and that the material body was merely an adjunct 
or covering to enable it to act during its period of probation in a mate- 
rial world. They concluded, theretore, that when the body fell asleep 
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all the powers and faculties of the human mind must fall asleep with 
it, and remain in that cheerless state until awakened by the last trum- 
pet, at the end of the world. ‘I'his was giving a victory to the grave 
which it can never claim ; and in order to remove such gloomy ideas 
from their minds, the apostle assures them that so far from sleeping 
some thousands of years in the earth,-“ we shall all be changed” at 
the moment of death, and become immortal and incorruptible. 

In his ¢itrd paragraph, Mr. F. requests us to show how man is to 
“ Jabour jointly” with God, in efiecting a change in his own moral 
character. We are sorry to receive such a request from Mr. F. inas- 
much as it implies a want of that mental experience which we hoped 
was familiar to every follower of Christ. But, as it isa question of vital 
importance, it shall receive the best answer of which we are capable. 

The first duty to be discharged by man in co-operating with God 
to produce that moral change which all must experience in this world, 
or be forever miserable in the next, is the work of REPENTANCE, for 
this is the beginning and foundation of the church in the human mind. 
By REPENTANCE we do not mean a mere regret and sorrow tor hav- 
ing committed certain sins, but a firm and unbending resolution to ab- 
stain from all sins in future; a rigid determination to resist every cor- 
rupt propensity of the will; and, as far as in him lies, to shun evils, 
both in thought and act, as sins against God. To shun them from 
any other motive than this, (viz. because they are sins against God) is 
not genuine repentance. The Lord doves all men, but he cannot con- 
join himself with any so long as they love and practise evil; and with- 
out conjunction with him there can be no happiness for the creature. 
Every one, therefore, who wishes to be conjoined to the Lord, which 
is but another word for regeneration and salvation, must first do the 
work of repentance ; examine his own heart, search out and discover 
all its latent propensities to evil, fight against them by faithfully prac- 
tising the contrary virtues ; always remembering and acknowledging, 
with humility and gratitude, that the power to do all this is continually 
given him from on high. All the precepts of the gospel unite in urging 
us to commence this indispensable duty; all the exhortations of the 
Bible, from the beginning to end, may be summed up in a few short 
sentences like the following: “ Repent, ye, for the kingdom of heaven 
is at hand.” Again, “Repent, and be converted.” And, again, 
“ Work out your own salvation with fear and trembling.” Let this 
great work of REPENTANCE be commenced with sincerity and earnest- 
ness, and it will soon lead to a state of!x: ForMATION, which will finally 
terminate in REGENERATION, when the faithful labourer will begin to 
love the Lord his God with all his heart, and with all his soul, and with 
all his mind, and his neighbour as himself, and thus keep all the com- 
mandments, fulfil all the law and the prophets, “ for Jove is the fulfilling 
of the law.” But no man can thus fulfil the law until he has first 
passed through the states above mentioned; because, until then, he 
cannot love his brother as himself. The apostle makes this love of our 
neighbour the test by which we may know when we have passed 
through those states. He says, “we know that we have passed from 
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death unto life, because we love the brethren.” And if we cannot thus 
love our neighbour until we have passed these states of REPENTANCE 
and REFORMATION, how much less can we love Gop above all things! 
for, “if a man say, ‘1 love God, and hateth his brother, he is a liar; 
for he that loveth not his brother whom he hath seen, how can he love 
God whom he hath not seen ?” 

In compliance with Mr. Fitz’s request, we have thus, very briefly, 
shown “ ow man can co-operate with God,” in producing a change in 
his own moral character. He must examine his own heart, search out 
and discover its latent evils, and manfully fight against them, by faith- 
fully practising the opposite virtues. “Cease to do evil—learn to do 
well.” But Mr. F. seems to think that this is taking too much trouble, 
and has, therefore, persuaded himself and others, that the work here 
pointed out is neither necessary nor practicable. Alas, Sir, let me 
intreat you 

“ Lay not this nee unction to your soul,” 
Mr. F. seems to think that man’s REPENTANCE would be a * wondrous 
thing,” and with great self-complacency exclaims, as he wraps up his 
Lord’s pound in a napkin, “ Triumphant truth! Gop ALone does 
wondrous things : ! Man can do nothing! Ha uievusan!” 

ln Mr. F.’s third paragraph, he objects to our doctrine of co-opera- 
tion, on the ground that man is merely “ the humble recipient of God’s 
goodness.”” So he is. It is an eternal truth, that the-soul of man is 
merely a recipient vessel, prepared to receive life and light, goodness 
and truth, from the Lord. But what then? Is he not imperiously 
and continually required to return these gifts back to God, with 
interest, in the fruits of righteous—in a life of virtue and useful- 
ness? Is not a ploughed field a recipient of the sower’s seed? and 
has the earth no agency in producing the expected fruits? Let the 
Lord’s own words answer this question, where he compares the king- 
dom of God, in the soul, to the process of natural vegetation. “ For 
the earth (say he) bringeth forth fruit of herself : first the blade, 
then the ear; after that, the full corn in the ear.” The comparison 
would be absurd if man did not, like the earth, bring forth fruits of 
himself, after the seed of divine ‘ruth has been sown in his heart. 
‘“‘ For we are labourers together with God: ye are God’s husbandry,” 
and are required to “ bring forth fruits worthy of repentance.” But if 
Mr. F. had stood among the crowd to whom this last requirement was 
addressed, he would, doubtless, have exclaimed, “ How can we bring 
forth such fruits ? Man can do nothing / HatteLusan! 4g 

Mr. F. asks, “ will not man be good when he shall be raised in the 
heavenly image?” We answer, yes; but it remains with Mr. F. to 
prove that a// men are thus raised. St. Paul does not intimate such a 
thing. He merely says to the orinthian converts, that “we shall bear 
the image of the heavenly,’ meaning himself, and all others of the 
church who, like him, had “ fought the good fight” against their inter- 
nal evils; and who could say with John, “ We know that we have 
passed from death unto life, because we love the brethren.” 

Again—Mr. F. inquires, in his fourth paragraph, “ Is not the being 
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raised immortal, &c. a salvation?’ Here we answer, no; immor- 
tality, of itself, is not salvation ; for devils (grant us such beings for a 
moment) will live for ever, and are, of course, immortal. Every soul 
(at the moment of its separation from the body) will be raised to im- 
mortality. ‘They that have done good, unto the resurrection of life ; 
and they that have done evil, unto the resurrection of damnation.” 
The rich man was immortal in hell; Lazarus was not more so in 
heaven. We admit that this is a parable ; but we deny that the Lord 
would inculcate false doctrine, even in a parable. 

In his fifth paragraph, Mr. F. contends that no man, “ Christ ex- 
cepted,” ever did, or ever can keep the commandments, “ in this mode 
of being.” We have already shown that every man does keep them 
who loves the Lord and his neighbour in the manner required ; and 
that every one does so love who has “ passed from death unto life.” 
But we would ask Mr. F. why were the commandments given to men, 
in this mode of being,” if they can only be kept by saints and angels 
in heaven? Why were they not given to angels instead of men? Per- 
haps Mr. F. will answer that Christ kept them for us, in our room and 
stead, and that we shall receive the reward of his services. Why, 
then, did not the householder, who hired men into his vineyard, per- 
mit them to “ stand all the day idle,” while he performed their duty 
for them, and then give to every man a penny for services which the 
did not (if you please, say could not) perform? Had he done so, the 
idlers might well have exclaimed, with Mr. Fitz, “ Man can do 
nothing! HatueLusan!” [See page 177 of this number, sixth 
paragraph. | 

But the fact is, God does not mock his children by giving them laws, 
without giving them, also, the power to observe and obey them. To 
suppose that the fountain of love and wisdom would give forth precepts 
to observe, which he knew they were utterly incapable of fulfilling, fills 
the serious mind with shocking. ideas, altogether repugnant to the na- 
ture of the Deity, and must tend to induce hard thoughts concerning 
him ; but, blessed be his holy nanie, this is not the truth of the case; he 
gathers not where he has not strawed, nor does he reap where he has 
not first sown; he requireth no more of his creature than according to 
what he has, not according to what he has not. All the precepts of 
life are within our ability to perform; not indeed of ourselves, but 
from him in whom we live, move, and have our being, and without 
whom we can do nothing. 

Again— What does our Lord mean by saying, that ** whosoever shall 
do and teach [the commandments| the same shall be called great in 
the kingdom of heaven?” If no one can do this, why was the assertion 
made? Mr. F. repeatedly says that his doctrine “ is the scripture it- 
self.’’ Let us test the truth of this assertion by comparing the language 
of scripture with the language of Mr. Fitz, which can be done best in 
the way of dialogue. 

Bible. Not every one that saith unto me, Lord, Lord, shall enter 
into the kingdom of heaven, but he that doeth the will of my Father 
who is in heaven. Matt. vii. 21. 
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Mr. F. “ Has any man, Christ excepted, ever done the will of our 
Heavenly Father?’ “ Man can do nothing. Haieiusan!” 

Bible. Uf ye know these things, blessed are ye if ye do them. John, 
xiii. 17. 

Mr. F. “It is impossible for a man to become good and happy, 
[blessed] unless .od makes him so,” in a moment, in the twinkling of 
eye. “ Man can do nothing /) HatueLusan!” 

abe. Why call ye me Lord, Lord, and do not the things which I 
say? Luke, vi. 46. 

Mr. F. We cannot do these things! “ Man can do nothing ! 
Havveiusan!”’ 

Bible. Many shall say unto me in that day, Lord, Lord, have we 
not prophesied in thy name, and in thy name done many virtues ? but 
then will I confess to them, I never knew you, depart from me ye that 
work iniquity. Matt. vii. 22, 23. 

Mr. F. ‘Is it possible for a finite being to have more power than 
an infinite being? For the creature to have more power than the 
creator?” How, then, can man work iniquity? “ Man can do nothing. 
Havvevusan !” 

Bible. Ye do always resist the Holy Ghost. 

Mr. F. “Is it not very strange to talk of poor man, a mere worm 
of the dust, who cannot exist for a moment without the help of God, 
successfully resisting almighty power? We are astonished at this 
mode of reasoning.” ‘ Man can do nothing! Hauiriusan!” 

Bible. And these shall go away into everlasting punishment. Matt. 
xxv. 46. 

Mr. F. “ We must have some authority for this. We deny that 
there is such a thing as eternal death, which man can possibly be 
subject to.’ 

Bible. Turn ye, turn ye, for why will ye die? Ezek. xxxiii. 11. 

Mr. F. We die in order to live. If man had not disobeyed God, 
he could never have received immortal life. Unless he became a sin- 
ner he could not be saved. Ignorance will stimulate us to do wrong, 
and endanger our future welfare, unless we stray in sin and error, and 
learn, by bitter experience, the evil of doing wrong. But how this 
experience is to benefit us, I cannot tell; for “ Man can do nothing / 
Hau: vusan!” 

Bible. The inward man is renewed [or regenerated] day by day. 
2 Cor. iv. 16. 

Mr. F. No—I say in a moment, in the twinkling of an eye. “ Man, 
in the aggregate, was regenerated in Christ, their head, and rose tri- 
umphant over sin, death, and hell, from the grave.”’ 

Bible. The Aveiia be Sete and aeuibs. James, ii. 19 

Mr. F When a man arrives at a knowledge and belief of this fact, 
he is “ born from above.” 

Bible. Taking vengeance on them that know not God, and obey not 
the gospel; who shall be punished with everlasting destruction from 
the presence of the Lord.” 2 Thess. i. 8, 9. 

Mr. F. There will be none “ that know not God,” for * adi will 
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know him.” “ All mankind, without exception, will as certainly tri- 
umph over sin, death, hell, and the grave, as Christ triumphed. Ha.ue- 
Lusan !” How then can any be punished with everlasting destruction ? 

Bible. Behold, I stand at the door, and knock: if any man bear my 
voice, and open the door,1 will come in to him, and will sup with him, 
and he with me. Rev. iii. 20. 

Mr. F. “ It implies an imperfection to say that God cannot do that 
alone, which he can do with man’s co-operation. Man is only the re- 
cipient of God’s goodness, who affords him means and opportunity, 
[for what ?] and finally raises him incorruptible and immortal, [ which, 
Mr. F. says, means salvation,| without any assistance from man’s 
power.” Why, then, is man called upon to “ open the door.” “ Man 
can do nothing! - Hatvetusan!” 

We might go on in this way “ to the end of the chapter,” but enough 
has been said to convince any person who is not wedded to a favourite 
system, (Mr. F. we do not expect to convince) that the doctrines of 
instantaneous regeneration and unconditional salvation are not the 
doctrines of the Bible. With respect to the absolute necessity of man’s 
co-operation in working out his own salvation, we shall adduce a few 
more passages from the Worp, and leave them without comment, while 
we proceed with our ri MArxs on Mr. F.’s repry. 

«* Every tree which bringeth not forth good fruit, is cut down and 
cast into the fire; wherefore, by their fruits ye shall know them.” 
Matt. vii. 19,20. “ ‘The Son of Man shall come in the glory of his 
Father, and then shall he render to every one according to his deeds.” 
Matt. xvi. 27. “ ‘The kingdom of God shall be taken from you, and 
shall be given to a nation bringing forth the fruits thereof.” Matt. 
xxi. 43. “ When the Son of Man shall come in his glory, then shall 
he sit on the throne of his glory; and he shall say to the sheep on the 
right hand, “ Come, ye blessed, and possess as an inheritance the kingdom 
prepared for you from the foundation of the world; for I was hungry 
and ye gave me meat, I was thirsty and ye gave me drink, Il was a 
stranger and ye gathered me, I was naked and ye clothed me, I was 
sick and ye visited me, I was in prison and ye came tome. Then 
shall the righteous answer, When saw we thee so? But the King shall 
answer and say unto them, Verily I say unto you, inasmuch as ye have 
done it to the least of my brethren, ye have done it untome. And 
the King shall speak in like manner to the goats on the left, and inas- 
much as they have not done such things, he shall say, Depart from me, 
ye cursed, into everlasting fire, prepared for the devil and his angels.” 
Matt. xxv. 31 to 46. “Jesus said, my mother and my brethren are 
these who hear the Word of God and do it.” Luke, viii. 21. “ Then 
shall ye begin to stand and knock at the door, saying, Lord, open to 
us; but he shall say to them, I know you not whence ye are, depart 
from me, all ye workers of iniquity.”” Luke, xiii. 25 to 27. “ This 
is the judgment, that light is come into the world, but men loved dark- 
ness rather than light, because their deeds were evil ; for he who doeth 
evil hateth the light, lest his deeds should be reproved ; but he who doeth 
truth cometh to the light, that his deeds may be made manifest, inas- 
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much as they are wrought in God.” John, iii. 19 to21. “We know that 
God heareth not sinners, but ifany one worship God, and do his will, him 
he heareth.” John, ix. 31. He that hath my commandments, and 
doeth them, he it is that loveth me, and I will love him, and will manifest 
myself to him; and I will come to him and make my abode with him. 
He that loveth me not, keepeth not my words.” John, xiv. 15, 21 to 
24. A book was opened, which is of life,and the dead were judged 
according to those things which were written in the book, al/ accord- 
ing to their works.” Rev. xxi. 12,13. “ Behold, I come quickly, 
and my reward is with me, that I may give to every one according 
to his works.’ Rev. xxii. 12. In like manner it is written in the Old 
Testament, “ Recompense them according to their work, and accord- 
ing to the deed of their hands.” Jer. xxv.14. “ Jehovah, whose 
eyes are open upon all the ways of men, to give to every one according 
to his ways, and according to the fruit of his works.’ Jer. xxxii. 19. 
“JT will visit according to his ways, and recompense him according 
” Hosea, iv.9. “ Jehovah hath dealt with us accord- 
ing to our ways, and according to our works.” Tech. i. 6. And in 
many places, where it is required, that men should do statutes, com- 
mandments, and laws, as in the following, “ Ye shall observe my sta- 
tutes and my judgments, which if a man do, he shall live by them.’ 
Levit. xviii. 5. “ Ye shall observe all my statutes and my judgments, 
to do them.” Levit. xix. 37. chap. xx. 8. chap. xxii. 31. “ Blessings, 
if they do the commandments, and curses, if they do them not.’’ Levit. 
xxvi. 4 to 46. Therefore the children of Israel were commanded to 
make themselves a fringe on the wings of their garments, that they 
might remember all the precepts of Jehovah to do them, Deut. xxii. 
12. Num. xv. 38; not to mention a thousand other passages to the 
same purport. That works are what constitute the man of the church, 
and that he is saved according thereto, the Lord also teaches in his 

arables, several of which imply, that they who do good are accepted, 
and that they who do evil are rejected; as in the parable concerning 
the husbandmen in the vineyard, Matt. xxiii. 33 to 44; and concern- 
ing the fig-tree which did not yield fruit, Luke xiii. 6; and concerning 
the talents and pounds given to trade with, Matt. xxv. 14 to 31; Luke, 
xix. 13 to 25; and concerning the Samaritan who bound up the wounds 
of him that fell among thieves, Luke, x. 30 to 37 ; and concerning the 
rich man and Lazarus, Luke, xvii. 19 to 31; and concerning the ten 
virgins, Matt. xxv. 1 to 12. 

But why thus multiply quotations ? Mr. F. will explain each of these 
passages in his own way, and conclude with his favourite hosannah, 
“ Man can do nothing! Haxieiusan!” 

In Mr. F.’s sixth paragraph, he copies part of a passage, quoted by 
Paul from Jeremiah, xxxi. 31 to 34; it stands thus, for we prefer going 
to the fountain head at once: 

“ Behold, the days come, saith the Lord, that I will make a new 
covenant with the house of Israel, and with the house of Judah: Not 
according to the covenant that I made with their fathers, in the day that 
I took them by the hand to bring them out of the landof Egypt; which 
my covenant they brake, although I was an husband unto them, saith 
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the Lord : But this shall be the covenant that I will make with the 
house of Israel; After those days, saith the Lord, I will put my law in 
their inward parts, and write it in their hearts ; and will be their God, 
and they shall be my people. And they shall teach no more every 
man his neighbour, and every man his brother, saying, Know the Lord: 
for they shall all know me, from the least of them unto the greatest of 
them, saith the Lord: for I will forgive their iniquity, and 1 will re- 
member their sin no more.”’ 

Mr. F. says, “ Let us apply Mr. W.’s co-operation’’ to this passage, 
and afterwards adds, “ Surely Mr. W_ must admit that “ all shall know 
God,” &c. We can admit no such thing; for the Lord expressly 
limits the promise of this covenant to “ the house of Israel.’’ Not to 
the Jewish nation, but to every genuine member of the Lord’s true 
church, to “ the circumcised in heart,” to every one that “ feareth God 
and worketh righteousness,” let his religious creed be what it may, for 
such an one is a genuine member of the Lord's church, even if he never 
heard of it by name. This promise is made to such men, and to such 
only ; not to mere professors of religion, but to the real “ house of 
Israel ;” not to “every one that saith Lord, Lord,’ but to him that doth 
his Lord’s will ; to him who has wrought out his “ own salvation with 
fear and trembling.”’ It is in the hearts of such only, that the law of 
God becomes written, and as indelibly inscribed as it was on the two 
tables of stone. They love the Lord above all things, of course he is 
their God, and they are his people. Having, by a diligent co-opera- 
tion with his regenerating power, attained to that state of the regene- 
rate life in which love to God is the ruling principle; the inculcation of 
truth is no longer necessary ; teaching each other to know the Lord 
can now be dispensed with ; for they all know him, “ from the least of 
them to the greatest of them.’ He forgives their former iniquity, and 
remembers their sins no more. 

This is a very different covenant from that which he made with them 
when he first took them by the hand to lead them out of the Egyptian 
bondage of sin, through the wilderness of temptation, to the promised 
land of regeneration. Then TrutTHs were inculcated, and obedience 
rigidly enjoined, under all the terrors of Mount Sinai ; but now, having 
“ passed from death unto life,’ they obey, not from fear, but from 
Jove. This is the new covenant, given to those only who have “ through 
much tribulation, entered into the kingdom of God,”’ or who have, by 
a zealous co-operation, “day by day,” at length become renewed 
* after the image of Him that created them.’’ Such is the blessed effect 
of co-operating with, instead of resisting the Spirit of God, which 
is continually moving on the face of the spiritual waters in the mind 
of man. : 

Let us suppose, for a moment, (what we firmly believe,) that the 
Mosaic history of the creation is figurative of man’s regeneration, and 
thus see if “ man can do nothing !”” 

God says, “ let there be light,’ “ let there be a firmament,” “ let the 
waters be gathered together,’ “let there be lights, and it was so.”’ 
But God does not say, “let there be grass,” &c. “ let there be fish, 
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fowl, cattle,’ &c. No—he only creates the causes of effects, not 
effects themselves. He says, “ Let the earth bring forth grass, the 
herb, the tree,” &c. and the earth brought forth. “ Let the waters 
bring forth,’ &c. and they did so. “ Let the earth bring forth the 
living creature,’ &c. and it did so. So in the new creation, or rege- 
neration of man, God gives man light, divides it from the darkness, ( 
creates an expanse or division between natural and spiritual thoughts, 
gathers the former into one place, and thus regulates the understand- 
ing, while the dry land is ready to receive the seeds of divine truth. 

This much the Lord does for every human being, But when all this 
is done, man must begin to co-operate, and bring forth fruits ; “ for 
the earth (says our Lord) bringeth forth fruit of herself ; first the 
blade, ° &c. 

With respect to Mr. F.’s seventh paragraph, we will merely observe, 
that the swords mentioned in scripture are not all made of natural iron 
or steel. A flaming sword, for instance, guarded the tree of life; and 
when John saw the Lord, in vision, we read, that “ out of his mouth 
wént a sharp two-edged sword.” 

In reply to some of the questions in Mr. F.’s eighth paragraph, we 
would observe that the destruction of Jerusalem was an effect growing 
out of the sins of the people as the procuring cause. It was not an arbi- 
trary punishment inflicted for their sins, but the natural consequence 
of them. It was to avert this unhappy effect by removing the cause, 
(not only from ancient Jerusalem, but also from the christian church,) 
that the Lord so often entreats them (and us) by the mouths of his 
prophets, to turn from the evil of their ways. But they “ would not ;”’ 
therefore the kingdom of God (the church) was taken from them, and 
“ given to a nation bringing forth the fruits thereof.’ In this view of 
the subject, the Lord most certainly did make repeated attempts to save 
Jerusalem, previous to his coming in the flesh ; and when he came, actu- 
ally wept, because she had rendered ell these attempts ineffectual. But, 
let it be remembered, it was not the mere impending destruction of an 
earthly city, and the consequent dispersion of the nation to which it 
belonged, that called forth these tears of divine compassion. It was 
their spiritual ruin which the Lord lamented, and which, like the self- 
procured fate of the antediluvians, “ grieved ‘him to the heart.” He 
wept over Jerusalem as an earthly parent might weep over a dissolute 
child, who, by a life of sin, dissipation, and debauchery, had contracted 
diseases that were rapidly destroying his life, and who obstinately re- 
fused to take the medicines which were offered him. Vhe great phy- 
sician of souls saw his children perishing with spiritual maladies, which 
they had contracted by their sins, and “ how often would’ he have ad- 
ministered the healing balm of Gilead, and they would not take it. 
Without taking it, it was impossible to save them; they must perish 
eternally ; therefore he wept. Nor was it for the Jews alone—no; he 








wept over them as the representatives of a fallen world, of an apostate 
human race, “ who kept not their first [paradisial] estate, but left their 
own habitations,’ and were now self-bound in chains of [mental] 
darkness.”’ 
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But Mr. F. asks, “ If man had co-operated with the Lord’s will, 
and if Jerusalem had been preserved to this day, would not Christ 
have lived to a good old age,” &c. 

We rejoice, sir, that you are ignorant of His real character, concern- 
ing whom you ask this question; were you not, it would be blasphe- 
my—as it is, it is only speaking “ a word against the Son of Man.” 
It is the infinite Jehovah God himself, the great | AM—the Father of 
all—who took upon himself the nature of man, in order that he might 
make it an eternal medium of communication between himself and us. 
He therefore glorified this human nature, or made it completely di- 
vine, and will dwell in ¢¢ to all eternity. The wonderful process of thus 
changing materiality into divinity, was gradually effected by the di- 
vinity :sithin him, from the hour of his birth to that of his resurrec- 
tion, 2nd could not have been hastened or retarded by the fate of cities, 
nations, or worlds. And the moment that process was completed, he 
could no longer be visible to material eyes. So that the above ques- 
tion is absurd, to say the least of it. 

The remaining questions, in the same paragraph, require no answer, 
for we never said that man must co-operate with God in any process, 
except that of his own spiritual purification—or, what is the same 
thing, regeneration. 

In the ninth paragraph, Mr. F. objects to the term eternal death, 
and demands our authority for using it. We are willing to call it by 
any more appropriate name: we mean the second death spoken of by 
John in the Apocalypse; and as Mr. F. has already asked two ques- 
tions to our one, (without answering a single one,) we beg him to give 
us his views of the second death, and whether it be eternal or not. B 
the way, let it be remembered that we ask Mr. Fitz no questions whic 
we cannot answer ourselves. Would that we could say as much for 
Mr. F. 

In the twentieth chapter of the Revelation, it is thus written : 
« Blessed and holy is he that hath part in the first resurrection : on such 
the second death hath no power,”’ But what is this second death 2 
John informs us in these words : “ And death and hell were cast into 
the lake of fire. This is the second death.’ ‘The connected passa- 
ges would convey this idea—“ On such, the casting of death and hell 
into the lake of fire hath no power.’? When Mr. F. clears up this 
moot point, we will then admit that our triangle is broken: but not 
till then. 

In the remaining part of this paragraph Mr. F. has laboured hard to 
reduce us to what he terms “a dilemma,” by compelling us to ad- 
mit that man has more power than God. He might have spared him- 
self all this trouble; for we had, previously, not only freely admitted, 
but had taken some pains to prove, that man possesses not only more 
power, but all the power to work iniquity. ‘That God cannot sin, but 
that man can and does. God is omnipotent in good works ; man alone 
is capable of performing evil ones. In denying this, Mr. F. must 
charge the existence of sin upon the fountain of all goodness ; and 
thus plunge himself into an ocean of “trouble and difficulty,” from 
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which there is no escape, but by honestly confessing his ignorance, 
and applying in humility to that unerring chart, the Word of God. 

If Mr. F.’s tenth paragraph mean any thing, it means that “the 
man who remains rebellious to the last moment of his existence in this 
mode of being,” will “ turn to the Lord in another mode of being.” 
But our Lord says, “ the night cometh in which no man can work ;” 
and Solomon says, “ Whatsoever thy band findeth to do, do i¢ with 
thy might ; for there is no work, nor device, nor knowledge, nor wis- 
dom, in the grave, whither thou goest.” Eccles. ix. 10. 

But we now come toa paragraph which ce ‘rtainly “ caps the climax” 

of absurdity, to say nothing of insanity. It is the eleventh of Mr. F.’s 
reply. ‘Turn back and read it, gentle reader—we have not room to 
transcribe it—read it again—and then say what you think of such rea- 
soning. ‘The ideas contained in this paragraph (unless we misappre- 
hend them) may be thus expressed in plain English : 

“ When the works of creation (including man) were pronounced 
“very good by the great Creator, man was a mere animal, without an 
imnhortal soul, and, of course, was no more a subject of eternal felicity, 
than one of Mr. W.'s favourite swine, owls, vultures, &c. In this 
dreadful dilemma, something was necessary to raise him from this de- 
graded state, in order to render this “ image and likeness of God” sus- 
ceptible of immortality and future happine: ss. The Almighty, there- 
fore, caused him to do what God cannot do himself—that is, he caus- 
ed him to sin [for man, you know, can do nothing, as a free agent] in 
order that he might make him holy : he caused him to be dost in order 
that he might find and save him; he caused him to eat and die, and 
thus secured to him immortality!’ If we have translated this cor- 
rectly, it certainly out-Calvins Calvin. Let Mr. F. say no more about 
our attributing ignorance and impotence to a being, whom he thus bold- 
ly charges with downright folly. The wisdom of God is above human 
wisdom, but not opposed to it. 

The twelfth paragraph is (fortunately for our readers) a very short 
one, devoted to the old story of God’s being able to do any thing and 
every thing, when the apostle assures us, in one place, that “God 
cannot lie ;’' and in another place, that “ it is impossible for God to 
lie.’ All that we ever contended for, was, that “ God cannot act in 
opposition to divine order.” 

Mr. F’.’s “hacknied quotation” does mean something—we have al- 
ready explained its meaning. ‘ Thy people are willing,’ and thy 


people always will be willing—for thy people, O Lord, are thy breth- 


ren ; and thou hast been graciously pleased to assure us ‘that thy breth- 
ren are those, and those only, “ who hear the Word of God, and 
do it.” 

Mr. F. is willing enough to spiritualize the writings of Paul, when 
their Literal meaning does not favour his darling system ; but he insists 
upon the literal meaning of his quotations from the Psalms. Would 
room permit, we could quote numerous passages from the Word, where 
the term earth does and can mean nothing else but the human mind ; 
the operations of which, in their ultimate results, are properly called 
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*¢ all the ends of the earth,” which will, in every regenerated person, 
“turn unto the Lord, and worship before him."’ That is, every thought 
and act will have the glory of God for its end and object. 

But the passages quoted by Mr. F. not only relate to every indivi- 
dual of the true church, (we mean every person who lives up to the 
light he possesses, ) but also to the church in the aggregate, which is 
gathered from all parts of the habitable globe. It is now gathering, 
and will continue to increase, until all nations (not every individual of 
each nation) shall worship before him. When we contemplate this 
great and glorious work, we are ready, with Mr. F., to shout Hauue- 
LUJAH ! but not from the same motive. He rejoices because he thinks 
“ man can do nothing ;’’ we rejoice because man is doing so much! 
because he “ can do all things, God helping him.’ Man is now going 
into all the world, extending the Gospel to every creature! Goon ye 
blessed instruments in the hands of that God who condescends to ope- 
rate by human agency, and who invites every man to co-operate with 
him. We know that your “/Jabour is not in vain in the Lord.” 

A few observations must close our REMAKKS on the first portion of 
Mr. F.’s rerty. This champion of universal and unconditional sal- 
vation, is certainly driven into some very ludicrous as well as some 
very serious perplexities, in defending his favourite system : sometimes 
denying, and sometimes admitting, that man isa free agent. He de- 
nies it in positive terms ; and yet admits it when he intimates that the 
Jews were exhorted to obedience to ayert temporal calamities. If a 
man has power voluntarily to refrain from such vices as produce tem- 
poral pain, he can, by an exertion of the same volition and ability, 
practise those opposite virtues which will render him receptive of end- 
less felicity. But Mr. F. says, that “ man can do nothing /”’ which 
is doubtless, a very comfortable doctrine for the lazy and slothful ; and 
to prove this inability, he attempts to spiritualize all such scripture 
passages as oppose him in the-/etter, until he spirits away their plain 
and obvious meaning; while those which seem to favour his views 
are pressed into the service in their literal dress. This seems like 
bending scripture to human creeds, instead of shaping creeds to scrip- 
ture. The Word, in its inmost sense, is God himself, for which the &- 
teral sense is a covering, or vesture. Beware how you pervert it to 
promote party or selfish ends. This would be dipping the coat of Jo- 
seph in blood; it would be parting the raiment of Jesus, and casting 


lots for his vesture. (To be continued.) 
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AN APPARENT CONTRADICTION SATISFACTORILY ANSWERED. 


In the progress of the establishment of the Lord's new church, we 
must expect that doubts and difficulties will be urged, not only by the 
enemies of our faith, but by sincere inquirers after truth also; for whilst 
the former urge them in order to arrest our progress, the latter suggest 
them, either from a want of sufficient knowledge of our system, or the 
fear of embracing that which may prove erroneous. In either case it 
is desirable, but especially in the latter, that explanations should be 
given. 
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It is a doctrine of the New Church, that this earth will never be 
destroyed; and from a careless reading of No. 931, in the Arcana 
Ceelestia, it has been inferred that Swedenborg has in this article con- 
tradicted his general testimony. So much of the article as is necessary 
for the present occasion reads thus: “ All the days of the earth, seed 
time and harvest, and cold and heat, and summer and winter, and day 
and night, shall not cease; hence, also, it may appear, that the earth 
is not to endure for ever, but that it likewise will have its end ; for it is 
said, aui the days of the earth, that is, so long as the earth endureth.” 
The misunderstanding has arisen from construing the words, “ hence 
also it may appear, that the earth is not to endure for ever,” to imply, 
that hence it is evident that the earth is not to endure for ever. The 
whole article is sufficiently explicit, and strongly confirms the doctrine 
of the church ; but, in order to determine the construction, and to show 
that the author has not contradicted himself, another extract from the 
same work, in which No. 931 is particularly referred to as proof that 
the earth will not be destroyed, shall now be adduced, and will most 
probably be deemed conclusive. In the Arcana Celestia, No. 3353, 
it is thus written: “ ‘The greatest part of mankind believe, that when 


_the last judgment comes, all things are to be destroyed which are in 


the-visible world, that the earth will be consumed by fire, the sun and 
the moon will be dissipated, and the stars will vanish away ; and that 
a new heaven and a new earth will spring forth ; this opinion they have 
received from prophetic revelations, wherein mention is made of such 
things coming to pass; but that the real case is otherwise, may appear 
from what was shown above, concerning the last judgment, No. 931, &c. 
hence it is evident, that the last judgment is nothing else but the end of 
the church with one nation, and its beginning with another, which end 
and which beginning then have place, when there is no longer any ac- 
knowledgment of the Lord, or, what is the same thing, when there is no 
faith ; and there is no acknowledgment of the Lord, and no faith, when 
there is no charity, for faith cannot possibly exist but with those who 
are in charity; that in such case there is an end of the church, and a 
translation thereof to others, appears manifest from all those particu- 
lars, which the Lord himself taught and foretold in the Evangelists, 
concerning the last day, or the consummation of the age, viz. in Matt. 
xxiv.; in Mark, xiii.; and in Luke, xxi.” D. 
sie " 


PROGRESS OF THE NEW CHURCH. 


Letters from almost every part of the United States represent the 
progress Of spiritual truth in the most encouraging light. Our humble 
endeavours, in the present work, have already been crowned with very 
flattering success, several persons having commenced reading the 
writings of Swedenborg, in consequence of their attention having been 
awakened by the Missionary. 

In this city, the theologica) lectures of the Rev. SoLyman Brown 
continue to create great excitement, and to attract very crowded and 
attentive auditories. Several have already openly declared themselves 
in favour of the doctrines, who had never heard of them except through 
this medium. Let the glory be given to God. 








